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the fig tribe, are reverenced by them, inasmuch as evil 
spirits are reputed to haunt them at times. Trees so 
haunted must not be touched, and, if the Paniyans 
attempt to cut them, they fall sick. 

Some Paniyans are believed to be gifted with the 
power of changing themselves into animals ; and there is 
a belief among the Paniyan dwellers in the plains that, 
if they wish to secure a woman whom they lust after, 
one of the men gifted with this special power goes to 
her house at night with a hollow bamboo, and encircles 
the house three times The woman then comes out, and 
the man, changing himself into a bull or dog, works his 
wicked will. The woman, it is believed, dies in the 
course of two or three days. 

In 1904 some Paniyans were employed by a Map- 
pilla (Muhammadan) to murder his mistiess, who was 
pregnant, and threatened that she would noise abroad 
his responsibility for her condition. He brooded over 
the matter, and one day, meeting a Paniyan, promised 
him ten rupees if he would kill the woman. The 
Paniyan agreed to commit the crime, and went with his 
brothers to a place on a hill, where the Mappilla and the 
woman were in the habit of gratifying their passions. 
Thither the man and woman followed the Paniyans, of 
whom one ran out, and struck his victim on the head 
with a chopper. She was then gagged with a cloth, 
carried some distance, and killed. The two Paniyansand 
the Mappilla were sentenced to be hanged. 

Monogamy appears to be the general rule among 
the Paniyans, but there is no obstacle to a man taking 
unto himself as many wives as he can afford to support. 

Apparently the bride is selected for a young man 
by his parents, and, in the same way that a wealthy 
Boropean sometimes sends his betrothed a daily present 
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of a bouquet, the more humble Paniyan bridegroom- 
elect has to take a bundle of firewood to the house of 
the fiancée every day for six months. The marriage 
ceremony (and the marriage knot does not appear to be 
very binding) is of a very simple nature. The ceremony 
is conducted by a Paniyan Chemmi (a corruption of 
Janmi). A present of sixteen fanams (coins) and some 
new cloths is given by the bridegroom to the Chemmi, 
who hands them over to the parents of the bride. A 
feast is prepared, at which the Paniyan women (Panichis) 
dance to the music of drum and pipe. The tali (or 
hnarriage badge) is tied round the neck of the bride by 
the female relations of the bridegroom, who also invest 
the bride with such crude jewelry as they may be able 
to afford. The Chemmi seals the contract by pouring 
water over the head and feet of the young couple. It is 
said * that a husband has to make an annual present to 
his wife’s parents ; and failure to do so entitles them to 
demand their daughter back. A man may, I was told, 
not have two sisters as wives; nor may he marry his 
deceased wife's sister. Remarriage of widows is per- 
mitted. Adultery and other forms of vice are adjudicated 
fon by a panchayat (or council) of headmen, who settle 
disputes and decide on the fine or punishment to be 
inflicted on the guilty. At nearly every considerable 
Paniyan village there is a headman called Kattan, who has 
been appointed by Nayar Janmi to look after his interests, 
and be responsible to him for the other inhabitants of 
the village. The investiture of the Kittan with the 
powers of office is celebrated with a feast and dance, at 
which a bangle is presented to the Kattan as a badge pf 
authority. Next in rank to the Kittan is the Musi 
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or head of the family, and they usually constitute the 
‘ panchayat. Both Kiittan and Mudali are called Mippan- 
mar or elders. The, whole caste is sometimes loosely 
spoken of as Mippan. Ina case of proved adultery, a 
fine of sixteen fanams (the amount of the marriage fee), 
and a sum equal to the expenses of the wedding, includ- 
ing the present to the parents of the bride, is the usual 
form of punishment. 

The Chemmi or Shemmi is, I am informed, a sort of 
priest or minister. Heswas appointed, in olden days, by 
the chieftains under whom the Paniyans worked, and each 
Chemmi held authority over a group of villages, The 
office is hereditary, but, should a Chemmi family fail, it 
can be filled up by election. 

No ceremony takes place in celebration of the birth 
of children. One of the old women of the village acts 
as midwife, and receives a smal] present in return for her 
services. As soon asa child is old enough to be of use, 
it accompanies its parents to their work, or on their 
fishing and hunting expeditions, and is initiated into the 
various ways of adding to the stock of provisions for the 
household. 

The dead are buried in the following manner. A 
trench, four or five feet deep, and large enough to receive 
the body to be interred, is dug, due north and south, on 
ahill near the village. At the bottom of this excavation 
the earth is scooped out from the western side on a level 
with the floor throughout the length of the grave, so as 
to form a receptacle for the corpse, which, placed on a 
mat, is laid therein upon its left side with the head 
{pointing to the south and the feet to the north. After a 
little cooked rice has been put into the grave for the use of 
the departed spirit, the mat, which has been made broad 
‘enongh for the purpose, is folded up and tucked in under 
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the roof of the cavity, and the trench filled up. Jt has 
probably been found by experience that the corpst;‘when 
thus protected, is safe from the ravages, of scavengér 
jackals and pariah dogs. For seven days after death, a 
littlé rice gruel is placed at distance of faith fifty to a 
hyfndred yards from the grave by the Chemmi, who claps 

is hands as a signal to the evil spirits in the vicinity, 
who, in the shape ofa pair of crows, are supposed to 
partake of the food, which is hence called kaka conji or 
crow’s rice, 

The noombu or mourning ceremonies are the ti polay, 
seven days after death ; the kaka polay or karuvelli held 
Hor three years in succession in the month of Magaram 

‘ (January-February); and the matham polay held once in 
every three or four years, when possible, as a memorial 
service in honour of those who are specially respected, 
On all these occasions the Chemmi presides, and acts as 
a sort of master of the ceremonies. As the ceremonial 
carried out differs only in degree, an account of the kaka 
polay will do for all. 

In the month of Magaram, the noombukarrans or 
mourners (who have lost relatives) begin to cook and 
eat ina pandal or shed set apart from the rest of the 
village, but otherwise go about their business as usual, 
They wash and cat twice a day, but abstain from eating 
meat or fish, On the last day of the month, arrangements 
are made, under the supervision of the Chemmi, for the 
ceremony which brings the period of mourning to a 
close. The mourners, who have fasted since daybreak, 
take up their position in the pandal, and the Chemmi, 
holding on his crossed arms two winnowing sieves, each 
containing a seer or two of rice, walks round three 
times, and finally deposits the sieves in the centre of the 
pandal. If, among the male relatives of the deceased, 
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Ge is to be found sufficiently hysterical, or actor 
endugh, to simulate possession and perform the functions 
of an oracle, well and good; but, should they all be of 
a stolid’ temperament, there is always at hand a pro- 
fessional eogresponding to the Komaran or Vellichipad 
of other Hindus. This individual is called the Pataly- 
karan, With a new cloth (mundu) on his head, and 
smeared on the body and arms witha paste made of 
rice flour and ghi (clarified butter), he enters on the scene 
with his legs girt with bells, the music of which is 
supposed to drive away the attendant evil spirits (payan- 
mar). Advancing with short steps and rolling his eyes, 
he staggers to’ and fro, sawing the aii with two small 
sticks which he holds in either hand, and works himself 
up into a frenzied state of inspiration, while the mourners 
cry out and ask why the dead have been taken away 
from them. Presently a convulsive shiver attacks the 
performer, who staggers more violently and falls prostrate 
on the ground, or seeks the support of one of th@ posts 
of the pandal, while he gasps out disjointed sentences, 
which are taken to be the words of the god. The 
mourners now make obeisance, and are marked un the 
forehead with the paste of rice flour and ghi, This 
done, a mat is spread for the accommodation of the 
headmen and Chemmi; and the Patalykaran, from whose 
legs the bells have been removed and put with the rice 
in the sieves, takes these in his hands, and, shaking them 
as he speaks, commences a funeral chant, which lasts till 
dawn. Meanwhile food has been prepared for all present 
except the mourners, and when this has been partaken 
of, dancing is kept up round the central group till day- 
break, when the pandal is pulled down and the kaka 
polay is over. Those who have been precluded from 
éating make up for lost time, and relatives, who have 
Vi-g B 
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allowed their hair to grow long, shave. The ordinary 
Paniyan does not profess to know the meaning of the 
funeral orations, but contents himself with a belief that 
it is known to those who are initiated. The womén 
attend the ceremony, but do not take part in the dance. 
In fact, the nearest approach to a dance that they ever 
attempt (and this only on festive occasions) resembles 
the ordinary occupation of planting rice, carried out in 
dumb show to the music ofa drum. The bodies of the 
performers stoop and move in time with the music, and 
the arms are swung from side to side as in the act of 
placing the rice seedlings in their rows. To see a long 
line of Paniyan women, up to their knees in the mud of 
arice field, bobbing up and down and putting on the 
pace as the music grows quicker and quicker, and to 
hear the wild yells of Hou! Hou! like a chorus of hungry 
dogs, which form the vocal accompaniment as they dab 
the green bunches in from side to side, is highly amusing. 

The foregoing account of the Paniyan Geath cere- 
monies was supplied by Mr. Colin Mackenzie, to whom, 
as also to Mr. F. Fawcett, Mr. G. Romilly, and Martelli, 
Iam indebted for many of the facts recorded in the 
present note. From Mr. Fawcett the following account 
of a further ceremony was obtained :— 

Ata Paniyan village, on a coffee estate where the 
annual ceremony was being celebrated, men and boys 
were dancing round a wooden upright to the music of a 
small] drum hanging at the left hip. Some ofthe dancers 
had bells round the leg below the knee. Close to the 
upright a man was seated, playing a pipe, which emitted 
sounds like those of a bagpipe. In dancing, the dancers 
went round against the sun. At some little distance a 
crowd of females indulged in a dance by themselves. A 
characteristic of the dance, specially noticeable among 
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the women, was stooping and waving of the arms in front. 
The dancers perspired freely, and kept up the dance for 
many hours to rhythmic music, the tune of which changed 
from time to time. There were three chief dancers, of 
whom one represented the goddess, the others her 
ministers, They were smeared with streaks on the chest, 
abdomen, arms and legs, had bells on the legs, and 
carried a short stick about two feet in length in each 
hand. The sticks were held over the head, while the 
performers quivered as if in a religious frenzy. Now and 
again, the sticks were waved or beaten together. The 
Paniyans believe that, when the goddess first appeared 
to them, she carried two sticks in her hands. The mock 
goddess and her attendants, holding the sticks above the 
head and shivering, went to each male elder, and appa- 
rently received his blessing, the elder placing his hand 
on their faces as a form of salutation, and then applying 
his hand to his own face, The villagers partook of a 
light meal in the early morning, and would not eat again 
until the end of the ceremony, which concluded by the 
man-goddess seating himself on the upright, and addres- 
sing the crowd on behalf of the goddess concerning their 
conduct and morality. 

The Paniyans “worship animistic deities, of which 
the chief is Kali, whom they worship on a raised plat- 
form called Kulitara, offering cocoanuts, but no blood.” * 
They further worship Kattu Bhagavati, or Bhagavati of 
the woods, ‘Shrines in her honour are to be found at 
most centres of the caste, and contain no image, but a 
box in which are kept the clothing and jewels presented 
to her by the devout. An annual ceremony lasting a 
week is held in her honour, at which the Komaran and 
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@ kind of priest, called Nolambukaran, take the chief 
parts. The former dresses in the goddess’ clothing, and 
the divine afflatus descends upon him, and he prophesies 
both good and evil.” 

Games.—A long strip of cane is suspended from the 
branch of a tree, and a cross-bar fixed to its lower 
end. On the bar a boy sits, and swings himself in all 
directions. In another game a bar, twelve to fourteen 
feet in length, is balanced by means of a point ina socket 
nan upright reaching about four feet and-a-half above 
the ground. Over the end of the horizontal bar a boy 
hangs, and, touching the ground with the feet, spins 
himself round. 

Some Paniyans have a thread tied round the wrist, 
ankle, or neck, as a charm to ward off fever and other 
diseases. Some of the men have the hair of the head 
hanging down in matted tails in pe: formance of a vow. 
The men wear brass, steel, and copper rings on their 
fingers and brass rings in the ears. 

The women, in hke manner, wear finger rings, and, 
in addition, bangles on the wrist, and have the lobes of 
the ears widely dilated, and plugged with cadjan (palm 
leat) rolls. In some the nostril is pierced, and plugged 
with wood. 

The Paniyans, who dwell in settlements at the base 
of the ghats, make fire hy what is known as the Malay 
or sawing method A piece of hamboo, about a foot in 
length, in which two nodes are included, is split longi- 
tudinally into two equal parts. On onc halfa sharp edge 
is cut with a knife. In the other a longitudinal slit is 
made through about two-thirds of its length, which is 
stuffed with a piece of cotton cloth. It is then held 
fitmly on the ground with its convex surface upwards, 
and the cutting edge drawn, with a gradually quickenbigg: 








aapcce motion, “dpialy to and fro across it Pak two men, a 
until the cloth is ignited by the incandesent particles of 
wood in the groove cut by the sharp edge. The cloth is 
then blown with the lips into a blaze, and the tobacco or 
cooking fire can be lighted. 

At Pudupadi an elephant mahout was jealously 
guarding a bit of bamboo stick with notches cut in it, 
each notch representing a day for which wages were 
due to him. The stick in question had six notches, 
representing six days’ wages. 

Average height 157-4 cm. Nasal index 95 (max. 
108'6). The average distance from the tip ofthe middle 
finger to the top of the patella was 4°6 cm. relative toy 
stature = 100, which approximates very closely to the 
recorded results of measurement of long-limbed African 
negroes. 

Panjai.—Recorded, in the Madras Census Report, 
1got, as a sub-division of Pandya Vellala, The name 
Panjai, indicating a poverty-stricken individual, is usually 
applied to mendicant Pandarams. 

Panjaram.—Panjaram or Pancharamkzatti is the 
name of a sub-division of the Idaiyans, derived from the 
peculiar gold ornament, which the women wear. It is 
said that, in this division, widow marriage is commonly 
practiced, because Krishna used to place a similar orna- 
ment round the necks of Idaiyan widows of whom he 
became enamoured, and that this sub-division was the 
result of his amours with them. 

Papjukkara (cotton-man)—An occupational name , 
of a sub-division of Vellalas, who are not at the present | 
day connected with the cotton trade. They call them= 
selves Panjukkara Chettis. The equivalent panj 
~(pinjari) or Panjukotti occurs as a Tamil synonym | a4 j 
Diadekula (Muhammadan cotton-cleaners). 
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Panndadai (sheath’ of the cocoanut leaf).—A sub- 
division of Véttuvan. 

Pannaiyan.—A ticle of Alavan. 

Pannara.—A sub-division of Mali. 

Pannendu Nal (twelve days)—A name for those 
allis who, like Brahmans, perform the final death 
eremonies on the twelfth day. 

Pannirendam (twelfth) Chetti—A section of the 

Chettis. 

Pano,—In the Madras Census Report, 1891, the 
Panos are described as “ a caste of weavers found in the 
Ganjam district. This caste is no doubt identical with 

the Pans, a weaving, basket making, and servile caste 
of Grissa. and Chota Nagpore The Panos occupy the 
‘same «position, among the Khonds of Ganjam as the 
Dombs hold among the inhabitants of the Vizagapatam 
Anills, and the words Pano and Dombo are generally 
regarded as synonyms [.See Domb]. The members of the 
Sitra sub-division are workers in metal.” [t is further 
noted, in the Census Report, 1901, that the Panos are 
“an extensive caste of hill weavers found chiefly in the 
Ganjam Agency. The Khond synonym for this word 
is Domboloko, which helps to confirm the connection 
between this caste and the Dombas of Vizagapatam. 
They speak Khond and Oriya.” Ina note on the Panos, 
I read that “ their occupations are trading, weaving, and 
theft, They live on the ignorance and superstition of 
the Khonds as brokers, pedlars, sycophants, and cheats, 
In those parts where there are no Oriyas, they possess 
much influence, and are always consulted by the Khonds 
in questions of boundary disputes.” In a brief account 
of the Panos, Mr. C. F. MacCartie writes * that “ the 
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Panos, also known‘by the title of Dombo or Sitra in some 
parts, are supposed to be Paraiya [Telugu Mala] 
emigrants from the low country. Their profession is 
weaving or brass work, the monotony of which they vary 
by petty trading in horns, skins and live cattle, anc 
occasionally enliven by house-breaking and theft at the 
expense of the Khonds, who have an incautious trick o} 
leaving their habitations utterly unguarded when they 
go off to the hills to cultivate. [In the Madras Census 
Report, rgo1, the Sitras are said to be supposed to be 
the progeny of a Khond man and a Hadd: woman, who 
manufacture the brass rings and bangles worn by the 
Khonds.] The Panos are drunken, immoral, and @irty 
in their habits. The Khonds refuse to eat with them, 
but I do not find that this objection extends t6.,drinking, 
at which both Khond and Pano display sunprising 
capabilities. Panos are also the professional musicians 
of the country, and attend weddings, deaths and sacrifices 
in this character, for which they are recompensed with 
food, liquor, and cloths. The generality of Khond and 
Pano houses are constructed of broad sal (Shur ca robusta) 
logs, hewn out with the axe and thatched with jungle 
grass, which 1s impervious to white-ants. In bamboo 
jungles, of course, bamboo 1s substituted for sal. The 
Panos generally affect a detached quarter, known as 
Dombo sai, Intermarriage between Khonds, Panos, and 
Uriyas is not recognised, but cases do occur when a 
Pano induces a Khond woman to go off with him. She 
may live with him as his wife, but no ceremony takes 
place. [A few years ago, a young Khond was betrothed 
to the daughter of another Khond, and, after a few years, 
managed to pay up the necessary number of gifts, He 
then applied to the girl's father to name the day for the 
marriage. Before the wedding took place however, a 
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‘Pano went to the girl's father, and said that she was his 
daughter (she had been born before her parents were 
married), and that he was the man to whom the gifts 
should have been paid. The case was referred to a 
council, which decided in favour of the Pano] If a 
Pano commits adultery with a Khond married woman, 
he has to pay a paronjo, or a fine of 4 buffalo to the 
husband (who retains his wife), and in addition a goat, 
a pig, a basket of paddy (rice), a rupee, and a load of 
pots. There is close communication between the Panos 
and the Khonds, as the former act as the advisers 
of the latter in all cases of doubt or difficulty. The 
Uriyas live apart from both, and mix but little with 
either, except on the occasion of sacrifices or other solemn 
assemblages, when buffaloes are slaughtered for Panos 
and Khonds, and goats or sheep for Uriya visitors, 
[It is noted, in the Ganjam Manual, in connection with 
Khond death ceremonies, that “if a man has been 
killed by a tiger, purification is made by ‘the sacrifice 
of a pig, the head of which is cut off with a tangi (axe) 
by a Paro, and passed between the legs of the men 
in the village, who stand in a line astraddle. It is a 
bad omen to him, if the head touches any man’s legs.] 
Among the products of the jungles may be included 
myrabolams {Z¢ermznadza fruits), tasar silk cocoons, and 
dammer, all of which are bartered by the finders to 
trading Panos in small quantities, generally for salt.” 
In the Ganjam Maliahs, the jungles are said to be 
searched by Panos for tasar cocoons, and, just across 
the border in Boad, the collection of these cocoons 
isa regular industry among them. Small portions of 
jungle are regularly reserved, and divided up into small 
allotments. Each of these is given toa Pano for rent, 
and here he cultivates the silkwormg, and collects the 
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silk, which is $ent to Berhampur and Sambalpur for 
manufacture. 

The Panos are divided into two distinct sections, 
viz., the Khonda Panos who live amidst the Khonds, and 
the Désa Panos of the plains, The former have adopted 
some of the customs of the Khonds, while the latter follow 
the customs of the Uriya castes which dwell in the low- 
land. The Khond Panos are governed by the Molikos 
(headmen) of the Khonds. In some cases, the fines 
inflicted for breach of caste rules are rather severe. For 
example, in the neighbourhond of Baliguda, a man who 
is convicted of adultery has to pay two rupees, and 
give two buffaloes to the council which tries the case. 
Further south, for a similar offence twelve buffaloes are 
demanded, and the culprit has to pay twice the amount 
of the bride-price to the injured husband The Désa 
Panos conform to the standard Uriya type of caste coun- 
cil, and have a headman called Behara, who is assisted 
by a Nayako, and caste servants entitled Bhollobaya 
or Gonjari. 

The marriage ceremonies of the Désa Panos are 
closely allied to those of the Dandasis and Haddis, 
whereas those of the Khonda Panos bear a close resem- 
blance to the ceremonies of the Khonds. Like Khond 
girls, unmarried Khond Pano girls sleep in quarters 
(dhangadi) specially set apart fo. them, and, as among 
the Khonds, wedding presents in the form of gontis are 
given. It is noted with reference to the Khonds, in the 
Ganjam Manual, that ‘the bride is looked upon as a 
commercial speculation, and is paid for in gontis. A 
gonti is one of anything, such as a buffalo, a pig, ora 
brass pot; for instance, a hundred gontis might consist 
of ten bullocks, ten buffaloes, tén satks of corn, ten sets 
of brass, twenty sheep, tem pigs, and thirty fowls.” At 
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a Khond Pano marriage, the fingers of the contracting 
couple are linked together, and an important item of the 
ceremonial, which adds dignity thereto, 1s placing in front 
of the house<at which a marriage is being celebrated a 
big brass vessel containing water, with which the guests 
wash their feet. 

The Panos pay reverence to ancestors, to whom, 
vwhen a death occurs in a family, food is offered. In 
some Pano villages, when a child is boi, it is customary 
to consult a pujari (priest) as to whether the grandfather 
or great-grandfather is re-born in it. If the answer is in 
the affirmative, pigs are sacrificed to the ancestors. Some 
Panos have adopted the worship of Takuranis (village 
deities), to whom rice and turmeric are offered by placing 
them before the image in the form of a figure-of-eight. 
A fowl is sacrificed, and its blood allowed to flow on to 
one loop of the hgure. In some places, Dharmadévata 
and Gagnasuni are worshipped, a castrated goat being 
sacrificed annually to the former, and fowls and an entire 
goat to the latter. 

Pano women, who live among the Khonds, tattoo 
their faces in like manner, and in other respects resemble 
Khond women. 

Iam informed that, on more than one occasion, 
Panos have been known to rifle the grave of a European, 
in the belief that buried treasure will be found. 

Panta (a crop).—A sub-division of Kapu and 
Yanadi. In the Gazetteer of South Arcot, Pan Reddi 
.is recorded as a caste of Telugu-speaking ryots (Kapus). 

Pantala.—Recorded, in Travancore, as a sub- 
division of Samantan. The name is said to be derived 
from Bhandarattil, or belonging to the royal treasury. 

Pantari.—Recorded, in the Travancorei Census 
Report, as synonymous with-the Idacheri sub-division 
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of Nayar. Pantrantu Vitan is also there recorded as 
a sub-division of Nayar, 

Pappadam.—People calling themsclyes Pappadam 
Chetti are largely found in Malabar, living by the 
manufacture and sale of cakes called pappadam, whick 
are purchased by all classes, including Nambitiri 
Brahmans. 

Pappini—A name for Brahmanis, a class of. 
Ambalavasi. 

Pappu (split pulse)—An exogamous sept of Balija. 

Paradési.—Recoided, in the Madras Census Re- 
port, 1901, as a class of Malayalam beggars. The name 
indicates strangers (paradesa, a foreign country), and is 
applied to the White Jews of Cochin, m connection 
with whom it occurs in Sirkar (State) accounts and royal 
writs granted to them 

Paraiya Tada.—Kecorded, in the North Arcot 
Manual, as a name for those who are considered 
impure Valluvans. The name literally means Paraiya 
Tadan or Dasari. 

Paraiyan.—The Paratyans or, as they are commonly 
termed, Pariahs of the Tamil country number, according 
to recent census returns, over two million souls, and a 
large proportion of those who icturned themselves as 
Native Christians are said also to belong to this class. 
For the following note I am mainly indebted to an 
account of the Pararyans by the Rev. A. C. Clayton.* 

The late Bishgp Caldy-ell derived the name Paraiyan 
from the Tami] word parai a drum, as certain Paraiyans 
act as drummers at marriages, funerals, village festivals, 
and on occasions when Government or commercial 
announcements are proclaimed. Mr. H. A. Stuart, 
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hofever, seems to question this derivation, remarking * 
yhat “‘it is Jonly, one section of Paraiyans that act as 
drumniers, Nor is the occupation confined to Paraiyans. 
Tt seems in the highest degree improbable that a large, 
and at one time powerful, community should owe its 
name to an occasional occupation, which one of its 
divisions shares with other castes. The word Paraiyan 
ig not found in Divakaram, a Tamil dictionary of the 
eleventh century A.D., and the word Pulayan was then 
‘used to denote this section of the population, as it is still 
in Malayalam to this day.” In the legend cf the Saivite 
saint, Nandan is, in the prose version of the Periya 
Purduam, called a Pulayan, though a native of Shdla- 
mandalam, which was « distinctly ‘Tamil kingdom, Mr, 
W. Francis writes + that “the old ‘Tamil poems and 
works of the early centuries of the Christian era do not 
mention the name Paraiyan, but contain many descrip- 
tions of a tribe called the Eyinas, who seem to have 
been quite distinct from the rest of the population, and 
did not live in the villages, but in forts of their own. 
Ambir and Vellore are mentioned as the sites of two of 
these. They may perhaps have been the ancestors of 
the Paraiyans of to-day.” 

In a note on the Paraiyans, Sonnerat, writing in 
the eighteenth century, says that “they are prohibited 
from drawing water from the wells of other castes ; but 
have particular wells of their own near their inhabita- 
tions, round which they place the bones of animals, that 
they may be known and avoided. When an Indian of 
any other caste permits a Paraiya to speak to him, this 
unfortunate being is obliged to hold his hand before his 
spouth, lest the Indian may be contaminated with his 
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breath; and, if he is met on the highway,-he must turn 
on one side “to let the other pass. ,Mf ‘any Indian 
whatever, even a Choutre, by accident touches a Paraiya, 
he is obliged to purify himself ina bath, The Brahmans 
cannot behold them, and they are obliged to fly when 
they appear. Great care is taken not to eat anything 
dressed by a Paraiya, nor even to drink out of the vessel 
he has used ; they dare not enter the bouse of an Ifdfan’ 
of another caste; or, if they are employed in any*work,* 
a door is purposely made for them; but they must work 
with their eyes on the giound; for, if it is-perceived 
they have glanced at the kitchen, all the utensils must 
be broken, The infamy of the Paraiyas is reflected on 
the Europeans: Jast are held in more detestation, 
because, setting aside the lite respect they have for the 
cow, whose flesh they cat, the Indians reproach them 
with spitting in their houses, and cven their temples : 
that when drinking they put the cup to their lips, and 
their fingers to their mouths in such a manner that they 
ar¢ defiled with the spittle.” 

Paraiyans are to be found throughout the Tamil 
districts from North Arcot to Tinnevelly, and in the’ 
southern extremity of the Native State of Travancore. 
In the Telugu country the Malas and Madigas and in 
the Canarese country the Holeyas take their place. 

Some of the most common names of Paraiyan males 
are— 








‘Kann: or Kanniyappan. | Subban 
+ Raman ot Ramaswami. Nond. 

* Raju. ‘Tambiran, 
~Vélu. Perumal. 
+ Muttan. Viran. 

+ Mar. Sellao, 


. Kanagan, Amavasi. 











“ uy 
ix Para denotes a Paraiyan, eg, Para fanni, the 
iyan Kanni, but this is a purely clerical formula 
e delights in nicknames, and men some- 
so accustomed to these that they have almost, 
| forgotten their real names. The following nickname: 
are very common :— \ y 
be. oe fondi, lame. Kannan, with eyes. > 
ann lan, thief. Muthalai, crocodile. » = 
_ Killian, dwarf. Kudiyan, drunkard. ( 
\ white or light v 
complexioned. ou 





fo name, indicating virtue or merit, is given, lest 
th of malevolent spirits should be aroused. © |) 
‘the census, 1891, 348 sub-divisions were returned,» 
hich the following were strongest in point ‘of ¥ 
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d round the neck, As additional 
owing may be noted :— 
ating or those who,-having ¢ 
, do not tie it a second time, te, 
a Berit remarriage of widows, 
/ (a net).—Paraiyans who hunt. 
_(conch-shell)—Those who act as conel 
at funerals. 3 
"hatha —Thathan is the name given to mend ic ant : 
0 profess Vaishnavism, Such Paraiyans are Vais 
and some are beggars. j 
‘the Census Report, 1901, Mr. Francis not 
Paraiyan “is now almost a generic one, + 
is split up into many sub-divisions, wl . 
manners and ways. For example, the K6l 
are weavers, and the Valluvans, who are me ic 
; ‘and priests and wear the sacred thread, will 
re) y or eat with the others, and are now practi 
castes." As occupational titles of Paraiyan 
seer Urumikkaran and Pambaikkaran, 
on drums (urumi and pambai, 
d Vannan, who are 
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they believe themselves to have come from any other 
part of the country than that where they now find 
themselves. Theré is, however, some evidence that the 
race has had a long past, and one in which they had 
independence, and possibly great importance ine the 
peninsula. Mr. Stuart mentions* that the Valluvans : 
were priests to the Pallava kings before :he ihtredyetion 
of the Brahmans, and even for some timc after it: He. 
quotes an unpublished Vatteluttu inscription, believed 
to be of the ninth century. in which iv is noted that 
“Sri Valluvam Puvanavan, the Uvacchan (or temple 
ministrant), will employ six men daily, and do the temple 
service.” The inference is taat the Valluvan was a man 
of recognised priestly rank, and of great influence. The 
prefix Sri is a nottble honorific. By itself this inserip- 
tion would prove little, but the whole legendary history 
of the greatest of all Tamil poets, Tiruvalluvar, “the 
holy Valluyvan,” confirms all that can be deduced from 
it. His date can only be fixed approximately, but it is 
probable that he flourished not later than the teath 
century A.D. It is safe to say that this extraordinary 
sage could not have attained the fame he did, or have 
received the honours that were bestowed upon him, had 
not the Valluvans, and therefore the Paraiyans, been in 
the circle of respectable society in his day, This conjec- 
ture is strengthened by the legend that he married 
a Vellala girl. The same hypothesis is the only one 
that will account for the educatiun and the vogue of the 
sister of the poct, the aphoristic poetess Avvei, 

In the Census Report, 1901, Mr. Francis mentions 
an inscription of the Chéla King Raja Raja, dated about 
the eleventh century A.D., in which the Paraiyan caste is 
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called by its own name. It had-then two sub-divisions, 
the Nesavu‘ or weavers, and Ulavu or ploughmen. 
The caste had even then its own hamlets, wells and 
burning-grounds, 

There are certain privileges possessed by Paraiyans, 
which they could never have gained for themselves from 
arthddox Hinduism. They seem to be survivals of a 
past, in which Pafaiyans held a much higher position 
than they do now. It is noted by Mr. M. J. Walhouse* 
that “in the great festival of Siva at Trivalarin Tanjore 
the headman of the Pareyars is mounted on the elephant 
with the god, and carries his chauri (yak-tail fly fan). 
In Madras, at the annual festival of Egatta, the god- 
dess of the Black, i now George, Town, when a tali is 
tied round the neck of the idol m the name of the 
entire community, a Pareyan is chosen to represent the 
bridegroom. At Melkotta in Mysore, the chief seat of 
the followers of Ramanuja Acharya and at the Brahman 
temple at Belur, the Holeyas or Pureyars have the night 
of entering the temple on thrice days in the year 
specially set apart for them ' At Melkotc, the Holeyas 
and Madigas are sud to haye been granted the privilege 
of entering the sazc/um sanctorum along with Brahmans 
and others on three days by Ramanuja. In 1799, 
however, the right to enter the temple was stopped at 
the dhvajastambham, or consecrated monolithic column. 
At both Bélur and Melkote, as soon as the festival is 
over, the temples are vercmonuully purified. At Sri- 
perumbudir in the Chingleput district, the Paraiyans 
enjoy a similar ; rivilege to those at Tiruvalur, in return 
for having sheltered an image of the locally-worshipped 
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incarnation of Vishnu.during a Muhammadan raid. It 
is noted by Mr. Stuart that the lower village offices, the 
, Vettiyan, Taliari, Dandasi or Barike, and the Toti, are, 
lin the majority of Madras villages, held by persons of 
}the Paraiyan caste.* Paraiyans are allowed to take part 
in pulling the cars of the idols in the great festivals at 
SLonjeeveram, Kumbakénam, and Srivi.liputtir, Their 
touch is not reckoned to defile the ropes used, so that 
other Hindus will pull with them. With this may be 
compared the fact that the Telugu Malas are custodians 
f the goddess Gauri, the bull Nandi, and Ganésa, the 
chief gods of the Saiva Kapus and Balijas. It may also 
be noted that the Kématis, who claim to be Vatsyas, are 
und to invite Madigas tu their marriages, though they 
a care that the latter do not hear the invitation, Mr. 
Clayton records that he has heard well-authenticated 
instances of Brahman women worshipping at Paraiyan 
shrines in order to procure children, and states that he 
once saw a Paraiyan exorciser treating a~Brahman by 
uttering mantrams (consecrated formula), and waving a 
sickle up and down the sufferer’s back, as he stood in a 
threshing floor. 

In a note on the Paraiyans of the Trichinopoly dis- 
trict, Mr. F. R. Hemingway writes as follows. ‘They 
have a very exalted account of their lineage, saying that 
they are descended from the Brahman priest Sala Same 
bavan, who was employed in a Siva temple to worship 
the god with offerings of beef, but who incurred the 
anger of the god by one day concealing a portion of the 
meat, to give it to his pregnant wife, and was therefore 
turned into a Paraiyan. The god appointed his brother 
todo duty instead of him, and the Paraiyans say that 
Brahman priests are their cousins, For this reason they 
wear a sacred thread at their marriages and funerals. 
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At the festival of the village ‘goddesses, they repeat an 
extravagant praise of their caste, which runs as follows, 
‘The Paraiyans were the first creation, the first who wore 
the sacred thread, the uppermost in the social scale, the 
differentiators of castes, the winners of laurels. They 
have- been-seated on the white elephant, the Vira 
Sambavans who beat the victorious drum.’ It is a 
curious fact that, at the feast of the village goddess, 
a Paraiyan is honoured by being invested with a sacred 
thread for the occasion by the piyar (priest) of the 
temple, by having a turmeric thread tied to his wrists, 
and being allowed to head the procession, This, the 
Paraiyar’s say, is owing to their exalted origin” 

In times of drought some of the lower orders, instead 
of addressing their prayers to the rain god Varuna, try 
to induce a spirit or devata named Kodumpavi (wicked 
one) to send her patamour Sukra to the affected area. 
The belief seems to be that Sukra goes away to his 
concubine for about six months, and, if he does not 
then return, drought ensues. The ceremony consists 
in making a huge figure of Kodumpavi in clay which is 
placed on a cart, and dragged through the streets for 
seven to ten days. On the last day, the final death 
ceremonies of the figure are celebrated. It 1s disfigured, 
especially in those parts which aie usually concealed. 
Vettiyans (Paraiyan grave-diggers), who have been 
shaved, accompany the figure, and perform the funeral 
ceremonies, This procedure is believed to put Kodum- 
pavi to shame, and to get her to induce Sukra to return, 
and stay the drought. Paraiyans are said * to wail as 
though they were at a funeral, and to beat drums in 
the funeral time. 
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The Paraiyans are said by Mr. Francis* to havea 
curious share in the ceremonies in connection with the 
annual buffalo sacrifice at the Kali shrine at Mangalam 
in South Arcot. “Eight men of this community are 
chosen from eight adjoining villages, and one of them is 
selected as leader. His wife must not be with child at the 
time, and she is made to prove that she is above all suspi- 
cion by undergoing the ordeal of thrusting her hand into 
boiling gingelly (Sesamumz) oil. On each of ten days for 
which the festival lasts, this Paraiyan has to go round 
some part of the boundaries of the eight villages, and he 
is fed gratis by the villagers during this time. On the 
day of the sacrifice itself, he marches in front of the 
priest as the latter hilly the buffaloes. The Paraiyans 
of the eight villages have the right to the carcases of the 
slaughtered animals." 

The Paraiyans know the village boundaries better 
than anyone clse, and are very expert in this raatter, 
unerringly pointing out where boundariés should run, 
even when the Government demarcation stones are 
completely overgrown by prickly-pear, or have been 
removed. Mr. Stuart records a custom which prevails 
in some parts of making a Paraiyan walk the boundaries 
of a field with a pot of water on his head, when there 
is any dispute about their exact position. He thinks 
that the only satisfactory explanation of this is that the 

{connection of the Paraiyans with the ‘sei! is of much 
‘ longer standing than that of other castes. The admitted 
proprietary right which Paraiyans have in the site known 
as chéri-nattam, on which their huts stand, is a confirm- 
ation of this. These sites are entered as such on the 
official village maps. They cannot be taken from the 


* Gazetteer of the South Arcot district. 


87 PARAIYAN 


Paraiyans, and date from time immemorial. Throughout 
the whole of the Tamil country it is usual to find that 
the land allotted for house-site (nattam) is in two por- 
tions in every village (Ur). One part is known by 
the Sanskrit name gramam (village), the inhabited place. 
The other‘is called by the Dravidiag name chéri 
(gathering place). 

. Sometimes the latter is called by the fuller title para- 
chéri (Anglice parcheri, parcherry), 2.¢, the gathering 
place of the Paraiyans. In the gramam live the Brah- 
mans, who sometimes dwell, in a quarter by themselves 
known as the agrahara, and also other Hindus. In 
the parachéri live the Paraiyans. ‘lhe parachéri and 
the gramam are always separated, at Jeast by a road or 
lane, and often by several fields. And not only is it usual 
thus to find that, in every village, the Paraiyans as a 
community possess a house-site, but there are many cases 
in which more than one cheéri is attached to a gramam. 
This seems to repudiate the sugyestion that at some 
period or periods the higher custes relegated the Parai- 
yans to these chéris. Indeed, in some cases, the very 
names of the chéris suggest what appearsto be the more 
correct view, viz., that the cheris had a distinct origin. 
For instance, the whole revenue village of Teiyar near 
Chingleput consists of one Siidra gramam and seven 
Paraiyan cheéris, each with a name of its own, Periya- 
pilléri, Komanghéri, etc. In other cases, ¢.g., Ideipalayam 
in the north of the district, and Varadarajapuram near 
Vandalar, only Paraiyan hamlets exist: there is no 
gramam. In South Arcot there are at least two villages, 
Govindanallir and Andapet, inhabited only by Paraiyans, 
where even the Maniyakkaran (munsiff or village head- 
man) is a Paraiyan. Other instances might be quoted 
. in proof of the same opinion. And, when the ceremonial 
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antipathy between Brahman and Paraiyan is examined, 
it points in the same direction. It is well known that 
a Brahman considers himself polluted by the touch, 
presence, or shadow of a Paraiyan, and will not allow him 
to enter his house, or even the street in which he lives, if 
it isan agrahara. But it is not so well known that the 
Paraiyans will not allow a Brahman to enter the chéri. 
Should a Brahman venture into the Paraiyan’s quarter, 
water with which cow-dung has been mixed is thrown on 
his head, and he is driven out. It is stated" by Captain 
J. S. F. Mackenzie that “ Brahmans in Mysore consider 
that great luck will await them if they can manage to pass 
through the Holeya quarter of a v.llage unmolested, and 
that, should a Brahman attempt to ente: their quarters, 
they turn out in a body and slipper him, in former times 
it is said to death.” Some Brahmans consider a for- 
saken paracheri an auspicious site for an agrahara. A 
very peculiar case is that of the gramam founded for, 
and occupied by the clerks of the earli¢st Collectors 
(district magistrates) of the jagir of Karunguli from 1795 
to 1825 A.D, These clerks were Brahmans, and it was 
called the agraharam. It was deserted when the head- 
quarters of the Collector were removed to Conjeeveram. 
It is now occupied by Paraiyans, but is still called the 
agraharam. 

The facts, taken together, seem to show that the 
‘Paraiyan priests (Vallivans), and therefore the Paraiyans 
jas a race, are very ancient, that ten centuries ago they 
“were a respectable community, and that many were 
weavers. The privileges they enjoy are relics of an 
exceedingly long assuciation with the land. The insti- 
tution of the parachéri points to original independence, 
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and even to possession of much of the land. If the 
account of the colonisation of Tondeimandalam by 
Vellalans in the eighth century A.D is historic, then it 
is possible that at that time the Paraiyans lost the land, 
pad that their degradation as a race began. 

+ The Paraiyans have long been a settled race. And, 
Siw number of them emigrate to Ceylon, Mauritius, 
South Africa, the West Indies, the Straits Settlements, 
and even to Fiji, the vast majority live and die within 
a mile or tw& ot the spot where they were born, The 
houses in which they live are not temporary erections, or 
intended for use during certain seasons of the year only, 
The rudést form is a hut made by tying a few leaves of 
the palmyra palm on to a tramework of poles or bamboos, 
The better class of houses are a series of rooms with 
low mud walls and thatched roof, but generally without 
doors, surrounding a small courtyard, in which the family 
goats, buffaloes, and fowls have their homes, The 
cooking is done anywhere where it 1s convement either 
indoors or out, as there is no fear of pollution from the 
glance or shadow of any passer-by, Very occasionally 
the walls of the house, especially those facing the street, 
are whitewashed, or decorated with variegated patterns 
or figures in red and white. Paraiya women, like higher 
caste women, are much given to tracing exceedingly 
intricate symmetrical designs (kélam) with rice flour on 
the smooth space or pathway immediately before the 
doors of their houses, 1t 1s said, to prevent the entrance 
of evil spirits. Mr. S. P. Rice writes to me that the 
patterns on the floor or threshold are generally traced 
with white powder, e.g:, chalk, as rice is too costly; and 
that the original object of the custom was not to drive 
away evil spirits, but to provide food for the lowest 
creatures of creation—ants, insects, etc. | 
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Admissions to the Paraiyan caste from higher castes 
sometimes occur, Mr. Clayton records having met an 
Aiyangar Brahman who was working as a cooly with 
some Paraiyan labourers at Kodaikanal on the Palni 
hills, He had become infatuated with a Paraiya woman, 
and had consequently been excommunicated, and became 
a Paraiyan. 

In every Paraiya settlement a small number of the 

, more important men are known as Panakkaran (money- 

man). The application of the term may, Mr. Clayton 
suggests, be due to their comparative opulence, or may 
have arisen from the custom of paying them a small sum 
(panam) for various services to the community. But 
Panikkar or Panakkai is usually said to be derived from 
pani, meaning work, They form a committee or council 
to decide ordinary quarrels, and to amerce the damages 
in cases of assault, seduction, rape, and adultery. They 
have power to dissolve marriages on account of the 
wife, or if the husband has deserted his wift. In these 
cases their authority is really based on the public opinion 
of the parachéri, and goes no further than that public 
opinion will enforce it. There is no headman in a 
Paraiya hamlet corresponding to the munsiff or village 
magistrate of the Hindu village (grama). In modern 
practice the Paraiyans are, for police purposes, under the 
authority of the munsiff of the grama, and there is a 
growing tendency on their part to refer all disputes 
and assaults to the munsiff, or even directly to the 
police. On the other hand, cases of a more domestic 
nature, such as disputes about betrothals, seduction, 
etc., are still dealt with, generally acutely and fairly, 
by the village council. It should be added that the 
rank of Panakkaran is hereditary, and is regarded as 
honourable. 
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The Paraiyans, like all the other right-hand castes, 
come under the jurisdiction of the Desayi Chettis, who 
have held a sort of censorship since the days of the 
Nawabs of Arcot over some twenty-four of these right- 
hand castes, chiefly in North Arcot. The Désayi Chetti 
has nominal power to deal with all moral offences, and 
is supposed to have a representative in every village, 
who reports every offence. But, though his authority 
is great in North Arcot, and the fines levied there bring 
in an income of hun:lreds of rupees yearly, it is not so 
much dreaded in other districts. The punishment usually 
inflicted is a fine, but sometimes a delinquent Paraiyan 
will be made tocrawl on his hands and knees on the 
ground between the legs of a Paraiya woman as a final 
humiliation, The punishment of excommunication, i.e., 
cutting off from fire and water, is sometimes the fate of 
the recalcitrant, cither before the council or the Désayi 
Chetti, but it is seldom eflective for more than a short 
time. Mr. K. Rangachari adds that, in certain places, 
the Désayi Chetti appoints the Panakkaran, who is 
subordinate to the Désayi, and that aman called the 
Variyan or Shalavathi is sometimes appointed as assist- 
ant to the Panakkaran. He also mentions some other 
punishments. The fine for adultery is from 7 pagodas 
14 fanams to 11 pagodas, when the wronged woman is 
unmarried, If she is married, the amount ranges from 12 
pagodas 14 fanams to 16 pagodas. The fine is said to be 
divided between the woman, her husband, the members 
of council, and the Panakkarans, Formerly an offender 
against the Paraiyan community was tied to a post at 
the beginning of his trial, and, if found guilty, was 
beaten. He might escape the flogging by paying a fine 
of two fanams per stripe. Sometimes a delinquent is 
paraded through the hamlet, carrying a rubbish basket, 
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or is ordered to make 4 heap of rubbish at a certain 
spot. Or a cord is passed frum one big toe over the 
bowed neck of the culprit, and tied to his other big toe, 
and then a stone is placed on his bent back. In some 
places, when an unmarried woman is convicted of 
adultery, she is publicly given a new cloth and a bit of 
straw or a twig, apparently in mockery. It is said that 
formerly, if the chastity of a bride was suspected, she 
had to pick some cakes out of builing oil. This she had 
to do just after the tali had been tied in the wedding 
ceremony. Her hair, nails, and clothes were examined, 
to see that she had no charm concealed, Afrer lifting 
the cakes from the oil, she had to husk some rice with 
her bare hand. If she could do this, her virtue was 
established. In the South Arcot district, according 
to Mr. Francis,* the Parayans “have caste headmen 
called the Periya (big) Nattan and the Chinna (iittle) 
Nattan or Tangalan (our man), whose pusts are usually 
hereditary. The Tangalan carries out the “sentence of 
caste panchayats, administering a thrashing to the 
accused for example, if such be the order of the court. 
Of the fines inflicted by these assemblies, a fifth is 
usually handed over to the local Mariamma shrine, 
and the remaining four-fifths are laid out in drinks 
for the panchayatdars. Until recently, a part of the 
fine was in some cases, in these parts, paid to the local 
poligar.” 

Excommunicated Paraiyans ure said to go toa 
mythical place called Vinnamangalam. In some docu- 
ments signed by Paraiyans, the words “If I fail to 
fulfil the conditions of our agreement, I shall go to 
Vinnamangalam" are inserted. In all enquiries by the 
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police, the council, or the Désayi Chetti, the Paraiyan 
only tells what in his opinion it is expedient to tell. 
But evidence given after burning a piece of camphor 
is said to be reliable. 

The attainment of puberty by girls is a subject of 
greedy curiosity to most of the women in a Paraiya 
village. This has been said to be due to the fact that 
“the menstrual fluid is held in horror, dire conse- 
quences being supposed to result from not merely the 
contact, but even the very sight of it. Hence the 
isolation and purification of women during the menstrual 
period, and the extreme care and anxiety with which 
the first approach of puberty in a girl is watched." The 
girl at once begins to wear a covering of some sort, 
even it be the most pathetic rag, over her left shoulder 
and breast. ‘Till this time, a bit of cotton cloth round 
her waist has been considered sufficient. Among the 
Tangalan Paraiyans, when a girl attains puberty, she 
is kept apart either in the house o1 in a separate hut, 
Pollution is supposed to last eimht days. On the ninth 
day, the girl is bathed, and seated in the courtyard, 
Ten small lamps of flour paste (called drisht. mavu 
vilakku), to avert the evil cye, are put on a sieve, and 
waved before her three times. Then coloured water 
(arati or alam) and burning camphor are waved before 
her. Some near female relatives then stand behind her, 
and strike her waist and sides with puttu (flour cake) 
tied in a cloth. This is believed to make her strong. 
At the same time other women strike the ground behind 
the girl with a rice-pestle. Then presents are given to 
the girl. In some places the girl is beaten within the 
house by her mother-in-law or paternal aunt. The 
latter repeatedly asks the girl to promise that her 
daughter shall marry her paternal aunt's son. 
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In marriages among the Paraiyans, difference in 
religion is of little moment. A Christian Paraiyan will 
marry a heathen girl, though it should be said that she 
is usually baptised at or about the time of the marriage. 
A Christian girl 1s sometimes married to a he.then 
Paraiyan. Mr. Clayton thinks that the fact that certain 
Paraiyans paint the namam of Vishnu on their foreheatis, 
while others smear their forcheads with the ashes of 
Siva, prevents marriages between them. 

The bridegroom must be older than the bride. 
Subject to this condition, it is usual for a youth to 
mairy his father’s sister's daughter, or his mother's 
brother's daughter. A girl should be marriel to her 
mother's brother’s son if he 1s old enough, but not, as 
among the Konga Vellalas and some Reddis, if he is a 
child, In short, Paraiyans follow the usual Tamil 
custom, but it is often neclected 

Marriage contracts aie sometimes made by parents 
while the parties most concerned are still iffants, often 
while they are still children, in the majority of cases 
when the girl attains the mariiageable age. The bride- 
groom may be many years older than the bride, especially 
when custom, as noted above, settles who shall be his 
bride. The bride has absolutely no choice in the 

matter ; but, if the bridegroom is a man of some years 
or position, his preferences are consulted. The elder 
sister should be given in marriage before her younger 
sisters are married. The arrangements are more or less 
a bargain. Presents of clothes, paltry jewels, rice, 
vegetables, and perhaps a few rupees, are exchanged 
between the families of the bride and bridegroom. The 
household that seeks the marriage naturally gives the 
larger gifts. The actual marriage ceremony is very 
simple. The essential part is the tying of a small token 
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or ornament (tali), varying in value from a few annas‘to 
four or five rupees by a turmeric-stained string, round 
the neck of the bride. This is done by the bridegroom 
in the presence of a Valluvan, who mutters some kind 
of blessing on the marriage. A series of feasts, lasting 
over two or three days, is given to all the relatives of 
béth parties by the parents of the newly-married 
couple. The bride and bridegroom do not live together 
immediately, even if the girl is old enough. The exact 
date at which their life together may Legin is settled 
by the bride’s mother. The occasion, called soppana 
muhurtham, is celebrated by another feast and much 
merry-making, not always seemly. 

The following detailed account of the marriage 
ceremonies among the Tangalan Paraiyans was furnished 
by Mr. K. Rangachari. The parents or near relations 
of the contracting parties meet, and talk over the match, 
If an agreement is arrived at, an adjournment is made to 
the nearest liquor shop, and a day fixed for the formal 
exchange of betel leaves, which is the sign of a binding 
engagement. A Paraiyan, when he goes to seek the 
hand of a girl in marriage, will not eat at her house if 
her family refuse to consider the alliance, to which the‘ 
consent of the girl’s maternal uncle is essential. The 
Paraiyan is particular in the observation of omens, and, 
ifacat ora valiyan (a bird) crosses his path when he 
sets out in quest of a bride, he will give her up. The 
betrotha! ceremony, or pariyam, is binding as long as the 
contracting couple are alive. They may live together 
as man and wife without performing the marriage cere- 
mony, and children born to them are considered as 
legitimate. But, when their offspring marry, the parents 
must first go through the marriage rites, and the children 
are then married in the same pandal oa the same day. 


, 
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Atthe betrothal ceremony, the headman, father, mater- 
nal uncle, and two near relations of the bridegroom-elect, 

‘oceed to the girl's house, where they are received, 
and sit on seats or mats. Drink and plantain fruits 
are offered to them. Some conversation takes place 
between the headmen of the two parties, such as “ Have 
you seen the girl? Have you seen her house and rela- 
tions? Are you disposed to recommend and arrange 
the match?” If he assents, the girl's headman says 
“As long as stones and the Kaveri river exist, so 
that the sky goddess Ahasavani and the earth goddess 
Bhamadévi may know it; so that the water-pot (used 
at the marriage ceremony), and the sun and moon may 
know it; sothat this assembly may know it; I. . 
give this girl.” The headman of the bridegroom then 
says “The girl shall be received into the house by 
marriage. These thirty-six pieces of gold are yours, 
and the girl is mine.” He then hands betel leaves and 
areca nuts to the other headman, who returns them, 
The exchange of betel is carried out three times. Near 
the headmen is placed a tray containing betel nuts, a 
rupee, a turmeric-dyed cloth in which a fanam (2$ annas) 
is tied, a cocoanut, fowers, and the bride’s money vary- 
ing in amount from seven to twenty rupees. ‘Phe fanam 
and bride’s money are handed to the headman of the 
girl, and the rupee is divided between the two headmen. 
On the betrothal day, the relations of the girl offer 
flowers, cocoanuts, etc., to their ancestors, who are 
supposed to be without food or drink. The Paraiyans 
believe that the ancestors will be ill-disposed towards 
them, if they are not propitiated with offerings of rice 
and other things. For the purpose of worship, the 
ancestors are represented by a number of cloths kept 
in a box made of bamboo or other material, to which 
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/ pay a return visit, and the party should include 
E mt seven men. Betel is again exchanged, and 


. Pipastes an oil bath, and presentation of betel and § 
The auspicious day and hour for the marriage are 
by the Valluvan, or priest of the Paraiyans, 
ceremonial is genera ‘carried through in a single day 
ae the morning of the wedding day, three male and two \~ 
ees female relations of the bridegroom go to th 
" /potter's house to fetch the pots, which have been alre 
 kddred. The potter's fee is a fowl, pumpkin, pa 
~ betel, and a few annas, The bride, accompanied by # 
_headman: and her relations, goes to the bridegro 
bringing with her a number of articles called 
i or box presents, These consist of a lamp, ct 
s vessel, ear-ornament called kalappu, twenty 
leaves and areca nuts, onions, and cakes, a 
aggery (crude sugar), grass mat, silver toe-ring, 
of betel leaves and five cocoanuts, which are 
ide a bamboo box. The next item in the pro- 
the erection of the milk-post, which is made 
tamarind or Soymida febrifuga wood, o 
00. To the post leafy twigs of the +0 
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Near the marriage dais a pit is dug, into which are 
thrown nine kinds of grain, and milk is poured. The 
milk-post is supported on a grindstone painted with tur- 
meric stripes, washed with milk and cow’s urine, and 
worshipped, with the Valluvan as the celebrant priest, 
The post is then set up in.the pit by three men and two 
women. A string with a bit of turmeric (kankanam) is 
tied to the milk-post, and to it and the dais builed rice 
is offered. Kankanams are also tied round the wrists 
of the bride and bridegroom, The bridegroom's party 
"go to the temple or house where the bride is awaiting 
them, bringing with them a brass lamp, vessel and cup, 
castor and gingelly oil, combs, confectionery, turmeric, 
and betel leaves. The procession is headed by Paraiyans 
beating tom-toms, and blowing on trumpets. When 
their destination is reached, all take their seats on mats, 
‘and the various articles which they have brought are! 
handed over to the headman, who returns them. Tie 
/bride is then taken in procession to the marriage house, 
' which she is the first to enter. She is then told to touch 
with her right hand some paddy, salt, and rice, placed in 
three pots inside the house. Touching them with the left’ 
hand would be an evil omen, and every mishap which 
might occur in the family would be traced to the new 
daughter-in-law. The bride and bridegroom next go 
through the nalugu ceremony, and some of the relations 
‘proceed with the ceremony of bringing sand (manal vari 
Badangu). A cousin of the bridegroom and his wife take 
three pots called sal karagam and kiresal, and repair to 
a river, tank (pond) orwell, accompanied by a few men 
and women. The pots are set on the ground, and close 
to them are placed a lamp, and. a leaf with cakes, betel 
leaves and nuts set on it.’ Piija (worship) is made to 
the pots by burning camphor and breaking cocoanuts, 
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The Vettiyan then says “The sun, the moon, the pots, 
and the owner of the girl have come to the pandal. So 
make haste and fill the pot with water.” The woman 
dips a small pot in water, and, after putting some sand 
or mud into a big pot, pours the water therein. The pots 
are then again worshipped. After the performance of) 
the nalugu, the bridal couple go through a ceremony for 
removing the evil eye, called “sige kazhippu.” A leaf 
of Ficus religiosa, with its tail downwards, is held over 
their foreheads, and all the close relations pour water 
over it, so that it trickles over their faces ; or sevencakes 
are placed by each of the relations on the head, shoulders, 
knees, feet, and other parts of the body of the bridegroom. 
The cakes are subsequently given toa washerman. The 
parents of the bridal couple, accompanied by some of 
their relations, next proceed to an open field, taking with 
them the cloths, tali, jewels, and other things which have 
been purchased for the wedding. A cloth is laid on the 
ground, and on it seven leaves are placed, and cooked 
rice, vegetables, etc,, heaped up thercen Puja is done, 
and a goat is sacrificed to the ancestors (Tangalanmar), 
By some the offerings are made to the village goddess 
Pidari, instead of tothe ancestors. Meanwhile the bride- 
groom has been taken in procession round the village 
on horseback, and the headmen have been exchanging 
betel in the pandal. On the bridegroom's return, he and 
the bride seat themselves on planks placed on the dais, 
and are garlanded by their 1saternal uncle with wreaths of 
Nerium odorum flowers. The maternal uncle of the bride 
presents her with a ring, In somé places, the bride is 
carried to the dais on the shoulders or in the arms of the 
maternal uncle. While the couple are seated on the dais 
the Valluvan priest lights the sacred fire (hémam), and, 
repeating some words in corrupt Sanskrit, pours gingelly 
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oil into the fire. He then does pija to the tali, and 
passes it round, to be touched and blessed by | those 
assembled. The bridegroom, taking up the tali, ‘shows 
it through a hole in the pandal to the sky or sun, and, on 
receipt of permission frum those present, ties it round the 
neck of the bride. Thin plates of gold or silver, called 
pattam, are then ticd on the foreheads of the contracting 
couple, first by the mothe:-in-law and sister-in-law. 
With Brahman and non-Brahman castes it 1s customaty 
for the bride and bridegroom to fast until the tali has 
been tied. With Paraiyans, on the contrary, the rite is 
performed after a good meal. Towards the close of the 
marriage day, fruit, flowers, ind betel are placed ona 
tray before the couple, and all the kankanams, seven in 
number, are removed, and put on the tray. After burn- 
ing camphor, the bridegrcom hands the tray to his wife, 
and it, is exchanged between them three times. It is 
then given to the washerman. The proceedings termi- 
nate by the two going with linked hands Three times 
sound the pandal. On the following day, the bride's 
relatives purchase some good curds, a number of plantains, 
sugar and pepper, which are mixed together. All as- 
semble at the pandal, and some of the mixture is given 
to the headman, the newly married couple, and all who 
are present. All the articles which constitute the bride’s 
dowry are then placed in the pandal, and examined by 
the headman. If they are found to be correct, he pro- 
claims the union of the couple, and more of the mixture 
is doled out. This ceremony is known as sambandham 
kiral or sambandham piriththal (proclaiming relation- 
hip). Two or three days after the marriage, the 
loans: goes to the house of the bride, and remains 
there for three days. He is stopped at the entrance 
by his brothersin-law, who washes his feet, puts rings on 
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the. second toe, and keeps on pinching his feet until he 
has extracted a promise that the bridegroom will give 
his daughter,' if one is born to him, in marriage to the 
son of his brother-in law. The ring is put on the foot 
of the bride by her maternal uncle at the time of the 
marriage ceremony, after the wrist threads have been 
removed, In some places it is done by the muther-in- 
law or sister-in-law, before the tali is tied, behind a screen. 
" Polygamy is not common among the Paraiyans, but 
Mr. Clayton has known a few instances in which a 
Paraiyan had two regularly married wives, each wearing 
atali, But it is very common to find that a Paraiyan 
has, in addition to his formally married wife, another 
woman who occupies « recognised position in his house- 
hold, The first wears the tali. The other woman does 
not, but is called the second wife. She cannot be dis- 
missed without the sanction of the parachéri council. 
The man who maintains her is called her husband, and 
her children are recognised as part of his family. Mr. 
Clayton believes that a second wife is usually taken only 
when the more formally married wife has no childred, or 
when an additional worker is wanted in the house, or to 
help in the daily work. Thus a horsckeeper will often 
have two wives, one to prepare his meals and boil the 
gram for the horse, the other to go out day by day to 
collect grass for the horse. The Tamil proverb “The 
experience of a man with two wives is anguish” applies 
to all these double unions, There are constant quarrels 
between the two women, and the man is generally 
involved, often to his own great inconvenience. (jIt is 
quite common for a Paraiyan to marry his deceased wife's 
sister, if she is not already married. + 
A Paraiya woman usually gocs io her mother's house 
a month or two before she expects the birth of her first 
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child, which is born there. Sometimes a medicine 
woman (maruttuvacchi), who posse or professes some 
knowledge of drugs and midwifery, Iled in, if the 
case is a bad one. Generally her barbardus treatment is 
but additional torture to the patient. Immediately after 
the birth of the child, the mother drinks a decoction called 
: kashayam, in which there is much ginger. Hence the 
Tamil proverb “Is there any decoction without ginger 
im it?” About a week after the birth, the mother, as a 
purificatory ceremony, is rubbed with oil and bathed, 
Among Siidras there is a family ceremony, to iWhich 
the Sanskrit name Simanta has been assigned, though it 
is not the true Simanta observed by Brahmans. It 
occurs only in connection with a first pregnancy. The 
expectant mother stands bending over a rice mortar, 
and water or human milk is poured on her back by her 
husband's elder or younger sister. Money is alsu given 
to buy jewels for the expected child. The ceremony is 
of no interest to anyone outside the family. Hence the 
‘proverb "Come, ye villagers, and pour water on this 
woman's back.” This is used when outsiders are called in 
to do for a member of a family what the relatives ought to 
do. This ceremony is sometimes observed by Paraiyans. 
Among Brahmans it is believed to affect the sex of 
the child. It should be added that it is firmly believed 
that, if a woman dies during pregnancy or in childbed, 
her spirit becomes an exceedingly malignant ghost, and 
haunts the precincts of the village where she dies. 

_ A widow does not wear the tali, which is removed at 
a gathering of relatives some days after her husband’s 
death. “The removal of the tali of a widow,” Mr. 
Francis writes,* “is effected in a curious manner. On 
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the sixteenth day after the husband’s death, another 
woman stands behind the widow, who stoops forward, 
and unties i in such a way that it falls into a 
vessel of mil ced to receive it, Adoption ceremonies 
arealso odd. The adoptee’s feet are washed in turmeric 
water by the adopter, who then drinks a little of the 
liquid. Adoptién is accordingly known as manjanir 
kudikkiradu, or the drinking of turmeric water, and the 
adopted son as the manjanir pillai, or turmeric wafer 
boy.” Paraiya women do not wear any distinctive dress 
whtn they are widows, and do not shave their heads, 
But they cease to paint the vermilion mark (kunkumam) 
on their forcheads, which marr’cd women who are living 
with their husbands always wear, except at times when 
they are considered ceremonially unclean. The widow 
of a Paratyan, if not too old to bear children, generally 
lives with another man as his wife, Sometimes she is 
ceremonially married to him, and then wears the tali. 
A widow practically chooses her own sccond husband, 
and is not restricted to any particular relative, such as 
her husband's elder or younger brother, The practice 
of the Levirate, by which the younger brother takes the 
widow of the elder, is non-existent as a custom among 
Paraiyas, though instances of such unions may be found. 
Indeed the popular opinion of the Tamil caste credits 
the Paraiyan with little regard for any of the restric- 
tions of consanguinity, either prohibitive or permissive. 
“The palmyra palm bas 20 shadow: the Paraiyan has 
no regard for seemliness” is a common Tamil proverb, 
It is stated, in the Madras Census Report, 1891, 
that “the Paraiyans have been but little affected by 
Brahmanical doctrines and customs, though in respect to 
ceremonies they have not escaped their influence. Parai- 
yans are nominally Sajvites, but in reality they are demon 
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(Worshippers.” The Homakulam tank m the >oury- 
Atcot district is reputed to be the place where Nanda, 
th®Paraiyan saint, bathed before he performed sacrifice 
preparatory to his transfiguration to Brahmanhood.* 
Brahman influence has scarcely affected the Paraiyan 
at all, even in ceremonial. No Paraiyan may enter any 
Vaishnava or Saiva temple even of the humblest sort, 
though of course his offerings of money are accepted, 
if presented by the hands of some friendly Sidra, even 
in such exclusive shrines as that of Sri Vira Raghava 
Swami at Tiruvallir. It is true that Paraiyans are dftén 
termed Saivites, but there are many nominal Vaishnavas 
among them, who regularly wear the namam of Vishnu on 
their foreheads, ‘ The truth is that the feminine deities, 
commonly called dévata, have been identified by Hindus 
ith the feminine energy of Siva, and thus the Paraiyans 
who worship them have received the sectarian epithet. 
As a matter of fact, the wearing ofthe namam of Vishnu, 
or the smearing of the ashes of Siva, is of no meaning to 
aParaiyan. Theyare neither Saivites nor Vaishnavites. 
Like all other Dravidians, the Paraiyans acknowl- 
edge the existence of a supreme, omnipresent, personal 
spiritual Being, the source of all, whom they call Kadavul 
(He who is). Kadavul possesses no temples, and is 
not worshipped, but he is the highest conception of 
Paraiya thought. Paraiyans worship at least three 
classes of godlings or dévata, generally called the 
mothers (amma). Sometimes they are worshipped as 
the virgins (Kanniyamma) or the seven virgins... These 
mothers may be worshipped collectively in a group. 
They are then symbolised by seven stones or bricks, 
perhaps within a little enclosure, or on a littlé platform 
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ar hamlet. The names of these godde: 
Each village claims that its own mother is 
; ‘the same as that of the next village, but all are Suppo: = 
f to be sisters. Each is supposed to be the gua 


called the benefactress of the place, and of all 
ho worship her. The following are a few of the nat 


village tutelary deities -— 


Tamil Gia Telugu Parsiyans. 
~ »Mingilamma, bamboo goddessr 
_~ »Padeiyattal or Padeiyacchi. ‘ 
ae patsepotamams, a Telugu goddess supposed to 
i, sometimes called Ellei Pidari. 


oki of the goddess may be a conical : 
didol, Occasionally a rude figure of th 
dean iron trident mark the shrine. A lat 
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(Nerstim odorum by preference), burns a bit of camphor, 
and circumambulates the shrine, keeping his right side 
owards it. On special occasions he breaks cocoanuts, 
kills fowls, goats or sheep, of which the two last must be 
killed at one blow, pours out their blood, perhaps offers a 
little money, and goes his way, satisfied that he has done 
his best to propitiate the dévata whom he has honoured. 

Special shrines attain very great fame. Thus the 
goddess Bavaniyammal of Periyapalayam, some sixteen 
miles from Madras, is well known, and crowds come to 
her annual festival. Paraiyans. Pallis, and Chakkilians 
form the majority of the worshippers, but of late years 
Sidras and even Brahmans are to be found at her shrine. 
The homage rendered to her is twofold. Her worshippers 
sacrifice some thousands of sheep on the river bank 
outside her temple, and, entirely divesting themselves of 
their garments, and covering themselves with bunches of 
margosa leaves, go round the temple. Except on the 
five Sundays, usually in July and August, on Which the 
festival is held, the shrine is forsaken, and the goddess 

ie 
is said to be a vegetarian; but on the five festival 
Sundays she is said to be as greedy for flesh as a leather- 
dresser's (Chakkiliyan) wife. 

Two goddesses hold a position distinct from the 
mothers as a group, or astutelary goddesses. These are 
Gangammal and Mariyattal, and their peculiarity is that 

y are itinerant deities. Gangammial is often described 
ps the goddess of cholera, and Miriyattal, as the god- 
dess of small-pox, though both diseases are frequently 
ascribed to the latter. Mariyattal is worshipped unde: 
the names of Poleramma and Ammavart by Telugug 
For instance, near Arcotkuppam in the North Aregi 
district, a festival is held in honour of Gangammal ithe 
Tamil month Vaikasi (May-June), in whichrSidpajtjoihy 
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The main feature of the festival is the boiling of new 
rice as at Pongal. Men also put on women’s clothes, 
and perform grotesque dances. In the same way, in 
the ten days’ festival in honour of Mariyattal held at 
Uttaramallir during the Tamil month Avani (August), 
the goddess is carried about by washermen (Vannan), 
who perform a kind of pantomime (vilas) in her honour. 
There is a curious belief that these goddesses (or 
Gangammil, if they are distinguished) must travel along 
roads and paths, and cannot go across country, and 
that they cannot pass over the leaves of the margosa 
or the stems of the plant called in Tamil perandei (Vitds 
quadrangularts). Consequently, when cholera is about, 
and the goddess is supposed to be travelling from village 
to village seeking victims, branches of margosa and long 
strings of perandei are placed on all the paths leading 
into the gramam or chéri. Sometimes, also, leaves of the 
margosa are strung together, and hung across the village 
street. These are called toranam. 

Besides the deities already icferred to, there are a 
number of ghosts, ghouls, and goblins (pey or pisasu), 
whom Paraiyans propitiate. Mathureiviran and Vira- 
badran are, for example, two well-known demons. 

Among Tamil Paraiyans there are families in almost 
every village, who hold a kind of sacerdotal rank in 
the esteem of their fellows. They are called Valluvans, 
Valluwa Pandarams, or Valluva Paraiyans. Their posi- 
tion and authority depend largely on their own astuteness., 
Sometimes they are respected even by Brahmans for 
their powers as exorcists. It is often impossible to see 
any difference between the Valluvans and the ordinary 
Paraiyans, except that their houses are usually a little 
spat fromsother houses in the chéri. They take a 
Jeadiing pare in local Paraiya festivals. At marriages 
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they pronounce the blessing when the tali is tied round 
the bride’s neck. ‘ 

In cases of supposed possession by cemons, or by 
the mothers, the Valluvan is consulted as to the meaning 
of the portent, and takes part in driving the spirit out of 
the victim, sometimes using violence and blows to com- 
pel the spirit to deliver its message and be gone. The 
Census Report, 1901, states that Valluvans do not eat 
or intermarry with other sections of the Paraiyans. Mr. 
Clayton is unable to confirm this, and is inclined to doubt 
whether it is generally true. 

wThe dead are buried as a rule, but sometimes the 
corpses are burnt. A portion of the village waste land 
is allotted for the purpose. Only Paraiyans are buried 
in it. The funeral rites are very simple. The corpse is 
carried on a temporary [itter of palm leaf mats and 
bamboos, wrapped in a cotton cloth, which is a new one 
if it can be afforded, and interred or burnt. About the 
third or fifth day after death, the pal sadangu, or milk 
ceremony, should take place, when some milk is poured 
Sut by the next-of-kin as an offering to the spirit of the 
deceased. This spirit is then supposed to assume a 
sort of corporeity, and to depart to the place .of respite 
till fate decrees that it be re-born. This ceremony is 
accorgpanied by a family feast. On the fifteenth day 
aftey death, another family gathering is held, and food is 
eas to the spirit of the dead person. This certmony 
ig called Karumantaram, or expiatory ceremony. Occa- 
sionally, for some months after the death, a few flowers 
are placed on the grave, and a cocoanut is broken over 
it; and some attempt is even made to recognise the 
anniversary of the date. But there is no regular custént 
and it is probably an imitation of Brahmanical usageg- 
The ordinary Paraiyan's conception of life after death is 


109 PARAIYAN 


merely a vague belief that the departed soul continues 
its existence somewhere. He has no ordered eschatol- 
ogy. Ifa first-born male child dies, it is buried close 
to or even within the house, so that its corpse may not 
be carried off by a witch or sorcerer, to be used in magic 
rites, as the body of a first-born child is supposed to 
possess special virtues. It is noted by Mr. H. A. Stuart * 
that “the Tangalans profess to have once been a very 
respectable class, and wear the sacred thread at weddings 
and funerals, wlule the other divisions never assume it.” 

The following note on the death ceremonies of the 
Paraiyans at Coimbatore was supplied by Mr. V. Govin- 
dan. If the deceased was a married man, the corpse 
is placed ina sitting posture in a booth made of twigs 
of margosa and milk-hedge (Euphorbia Tirucalli), and 
supported behind by a mortar. The widow puts on all 
her ornaments, and decorates her hair with flowers. She 
_seats herself on the left side of the corpse, in the handg 
of which some paddy (unhusked rice) or salt is placed, 
Taking hold of its hands, some one pours the contents 
thereof into the hands of the widow, who replaces them 
in those of the corpse, This is done thrice, and the 
widow then ties the rice in her cloth. On the way to 
the burial ground (sudukadu), the son carries a new pot, 
the barber a pot of cooked rice and brinjal (Sodanum 
Melongena) fruits and other things required for doing 
pija. he Paraiyan in charge of the burial ground 
carrieg a fire-brand. The mats and other articles 
used by the deceased, and the materials of which the 
booth was made, are carried in front by the washerman, 
whg deposits them at a spot between the house of the 
degeased and the burial ground called the idukadu, which 
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is made to represent the shrine of Arichandra. Ari- 
chandra was a king, who-became a slave of the Paraiyans, 
and is in charge of the burial ground. At the idukadu 
the corpse is placed on the ground, and the sgn, going 
thrice round it, breaks the pot of rice near its head. 
Phe barber makes a mark at the four corners of the 
bier, and the son places a quarter anna on three of the 
marks, and some cowdung on the mark at the north-east 
corner. The widow seats herself at the feet of the 
corpse, and anotner widowed woman breaks her tali 
string, and throws it on the corpse. Arrived at the 
grave, the gurukal (priest) descends into it, does paja and 
applies vibhuti (sacred ashes) to its sides. The body 
is lowered into it, and half a yard of cloth from the 
winding-sheet is given to the Pararyan, and a quarter of 
a yard to an Andi (religious mendicant). The grave is 
filled in up to the neck of the corpse, and bael (gle 
WMarmelys) leaves, salt, and vibhuti are placed on its 
head by the gurukal. The grave is then filled in, and a 
stone and thorny branch placed at the head end. As 
the son goes, carrying the water-pot, three times round 
the grave, the barber makes a hole in the pot, which is 
thrown on the stone. The son and other relations bathe 
and return to the house, where a vessel containing milk 
is set on a mortar, and another containing water placed 
gt the door. They dip twigs of the pipal (Arcus religt- 
psa) into the milk, and throw them on the roof. They 
also worship a lighted lamp. On the third day, cooked 
rice, and other food for which the deceased had a special 
liking, are taken to the grave, and placed on plantain 
leaves. Puja is done, and the crows are attracted to the 
spot. If they do not turn up, the gurukal prays, and 
throws up water three times. On the seventeenth day, 
the son and others, accompanied by the gurukal, carry 
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a new brick and articles required for pija to the river. 
The brick is placed under water, and the son bathes. 
The articles for puja are spread on a plantain leaf, before 
which theagon places the brick. Pija is done to it, and 
a piece of new cloth tied on it, It is then again carried 
to the water, and immersed therein. The ceremonial 
concludes with the lighting of the sacred fire (hmam). 
The death ceremonies of the Paraiyan, as carried 
out in the Chingleput district, are thus described by Mr. 
K. Rangachari. The corpse is washed, dressed, and 
carried ona bier to the burning or burial ground. Just 
before it is placed on the bier, all the relations, who are 
under pollution, go round it three times, carrying an iron 
measure round which straw has been wrapped, and con- 
taining alight. Onthe way to the burial ground, the son 
or grandson scatters paddy, which has been fried by the 
agnates. A pot of fire is carried by the Vettiyan. At 
acertain spot the bier is placed on the ground, and the 
son goes round it, carrying a pot of cooked rice, which 
he breaks near the head of the wrpse. This rice should 
not be touched by man or beast, and it is generally buried. 
When the corpse has been placed on the pyre, or laid in 
the grave, tice is thrown over it by the relations. The 
son, carrying a pot of water, goes thrice round it, and 
asks those assembled if he may finish the ceremony. On 
receiving the'r assent, he again goes three times round 
the corpse, and, making three holes in the pot, throws it 
down, and goes home without looking back, Ifthe dead 
person is unmarried, a mock marriage ceremony, called \ 
kanni {agiththal (removing bachelorhood), is performed 
befgrt the corpse is laid on the bier. A garland of arka 
(Calatropis gigantea) flowers and leaves is placed round 
its nécl’, and balls of mud from a gutter are laid on the 
head, knees, and other parts of the bedy. In some 
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places a variant of the ceremony consists in the eréction 
ofa mimic marriage booth which i¢ covered with leaves of 
the arka plant, flowers of which are placea round the neck 
pasa garland. On the third day after death, ogoked rice, 
milk, fruits, etc., are offered to the soul of the departed on 
‘two leaves placed one near the head, the other near the feet 
ofthe corpse. Of these, the former is taken by men, and 
the latter by women, and eaten, The karmanthiram, or 
final ceremony, takes place on the twelfth or sixteenth 
day, All concerned 1m it proceed to a tank with cooked 
rice, cakes, ete A figure of Ganesa (Pillayar) is made 
with mud, and five kalasam (vessels) are placed near it. 
The various articles which have been brought are set out 
in front of it. Two biicks, on which the figures of a man 
and woman are drawn, are given to the son, who washes 
them, and does puya to them after an effigy has been 
made at the waterside bya washerman. He then says “I 
gave calves and money. Enter Kailasam (the abode of 
Siva). Find your way to paraldkam (the other world). 
I gave you milk and fruit. Go to the world of the dead. 
I gave gingelly (Sesamum) and milk. Enter yamaldkam 
(abode of the god of death). Eleven descendants on the 
mother's side and ten on the father's, twenty-one in all, 
may they all enter heaven.” He then puts the bricks 
into the water. On their return home, the sons of the 
deceased are presented with new clothes 
It 1s recorded, in the Gazetteer of the Tanjore dis- 
trict, that, when a man dies, camphor is not burnt in the 
-house, but at the junction of three lanes. Some Parai- 
yans, on the occurrence of a death in a family, put a pot 
ed with dung or water, a broomstick and a fire-brand 
it some place where three roads meet, or in front of 
the house, in order to prevent the ghost from returning. 
iAn impression of the dead man’s palm is taken in 
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cardinal points of the Indian compass. Charms, in the 
form of metal cylinders, are worn for the same purpose 
by adults and children, and procured from some exor- 
cist.» Similar or the same charms are worn to avoid 
the baneful influence of the evil eye. To prevent this 
from affecting their crops, Paraiyans put up scarecrows in 
their fields. These are usually small broken earthen pots, 
whitewashed or covered with spots of whitewash, or 
even adorned with huge clay noses and ears, and made 
into grotesque faces They are set up on the end of 
poles, to attract the cye of the passer-by from the crop, 
For the same reason more elaborate figures, made of 
mud and twigs, in human shape, are sometimes set up. 
Before wells are sunk, a chariner (mantirakkaran) 15 called 
in to recite spells and find a likely spot, cocoanuts are 
broken, and the milk thereof poured out to propitiate the 
gods of the place. 

The Paraiyans are very largely employed as domestic 
servants by Europeans. And it has been said that “so 
necessary to the comfort of the public is the Paraiya 
that ortholox Brahman gentlemen may be seen em- 
ploying Paraiya coachmen and syces (footmen). The 
Christian Paraiya has become ‘ Native Christian’ caste, 
and has achieved, among other things, University 
honours, the wearing of the surplice, and the rod of the 
pedagogue.” * Vast numbers of Paraiyans are agricul- 
tural labourers. Till a score or so of years ago some 
were actually bond serfs, and there are instances on 
record in quite recent years, which show that it was no 
infrequent thing for a‘Paraiyan to mortgage his son as 
security for the repayment of a loan. Some Paraiya 
families own much land. 





* AP. Smith. Malabar Quart: Review, 1904. 
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It is noted by Mr. Francis* that in the South Arcot 
district, “their numbers, and the comparative wealth 
which ground-nut (Arachis hypogea) cultivation has 
brought them, have caused them to take a rather better 
social position here than elsewhere, and theyare actually 
beginning to copy the social ways of the higher castes, 
sometimes burning their dead (though those who have 
died of cholera or small-pox are still always buried), 
marrying their children when infants, and looking with 
disfavour on the retnarriage of widows.” 

Current Tamil speech and custom divide the land- 
less labouring Paraiyans into padiyal and kiliyal. The 
padiyal is definitely and hereditarily attached to some 
land-holding family in the Hindu grama. He can work 
for no one else, and cannot change masters. His privi- 
lege is that in times of drought and famine his master 
must support him. The kiliyal isa mere day labourer, 
only employed, and therefore only receiving pay (kdli) 
when required. He has no claim for maintenance in 
seasons of scarcity, and, thougl no man’s serf, is worse 
off than the padiyal. 

Three communal servants, the grave-digger (Vettl- 
yan), watchman (Talaiyari), and scavenger (Toti) are all 
Paraiyans. The Vettiyan officiates when a corpse is 
buried or burned. Hence the proverb against meddling 
in what ought to be left to some one else :— Let the 
Vettiyan and the corpse struggle together.” The Rev. 
H. Jensen notes ¢ in connection with this proverb that 
“when fire is applied to the pyre at the burning-ground, 
it sometimes happens that the muscles of the corpse 
contract in such a fashion that the body moves, and the 
grave-digger has to beat it down into the fire. It looks 





® Gazetteer of the South Arcot distnet. 
¢ Classified Collection of Tamil Proverbs, 1897. 
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as if the two were engaged ita struggle. But no one 
else should interfere, The grave-digger knows his own 
work best.” 

It is noted by Mr. H. A. Stuart* that “among the 
dower class of Vellam Paraiyans, who are the village 
'gdtis, the following legend is current, accounting for the 
perquisites which they get for performing the menial 
work of the village. When Adi Sésha was supporting 
the earth, he became weary, and prayed to Siva for 
assistance. Siva ordered a Paraiyan to beat upon his 
drum, and cry ‘Let the ripe decay.’ The Paraiyan 
enquired what should be his reward, and was granted the 
following privileges, viz., mankili (reward for burning 
corpses), san tuni (a span cloth), vaykkarisi (the rice in the 
corpse's mouth), pinda séru (morsel of boiled rice), and 
sittu kili (fee for bringing firewood). This seemed to 
the Paraiya very little, and so, to increase the death-rate 
and consequently his perquisites, he cried ‘ Let the ripe 
and the unripe decay.’ The swami (god) remonstrated 
with him, for the result of his cry was that children and 
the middle-aged among men died. The man pleaded 
poverty, and was given four additional privileges, viz., a 
merkal to measure grain, a rod to measure the ground, 
a scythe to cut grass, and the privilege of carrying the 
karagam-pot when annually running over the village 
boundary. All the above privileges still belong to the 
village vettis, who receive fees for performing the duties 
referred to in the legend.” 

Some Paraiyans eat carrion, and Mr. Clayton has 
known them dig up a buffalo which had been buried 
some hours, and eat its flesh. {it is said that even the 
lowest Paraiyans will not eat the flesh of cows, but leave 
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tnat to tne teatner-aressers (Chakkiliyans), Mr. Stuart, 
however, states * that “ the Konga Paraiyans and the 
Vellam Paraiyans, who do scavenging work, will eat cows 
that have died a natural death, while Tangalans only 
eat such as have been slaughtered.” In time of famine, 
the Paraiyans dig into ant-hills to rob the ants of their 
store of grass seed. This is called pillarisi or grass rice. 
There are many proverbs in Tamil, which refer to 
Paraiyans, from which the following are selected :— 

(1) Ifa Paraiyan boils rice, will it not reach God ? 
ze, God will notice all piety, even that of a Paraiyan. 

(2) When a Paratya woman cats betel, her ten 
fingers (will be daubed with) lime. The Paraiya woman 
is a proverbial slut. 

(3) Though a Paraiya woman's child be put to 
school, it will still say Ayyé. Ayye is vulgar Tamil for 
Aiyar, meaning Sir. 

(4) The palmyra palm has no shadow , the Parai- 
yan has no decency. A contemptuous reference to 
Paraiya morality. 

(5) The gourd flower and the Paraiyan’s song 
have no savour. Paraiyans use this saying about their 
own singing. 

(6) Though seventy years of age, a Paraiyan will | 
only do what he is compelled. 

(7) You may believe a Paraiyan, even in ten ways ; 
you cannot believe a Brahman. Almost the only saying 
in favour of the Paraiyan. 

(8) Is the sepoy who massacred a thousand horse 
now living in disgrace with the dogs of the parachéri ? 

(9) Paraiyan’s talk is half-talk. A reference to 
Paraiya vulgarisms of speech. 
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(10) Like Paraiya and Brahman, #e., as different 
as possible. 

(11) Not even a Paraiyan will plough on a full 
moon day. 

(12) Parachéri manure gives a better yield than 
any other manure. 

(13) The drum is beaten at weddings, and also at 
funerals. Said, according to the Rev. H. Jensen, of a 
double-dealing unreliable person, who is as ready for 
good as for evil. 

sc (14) The harvest of the Paraiya never comes home. 

“The term Paraiya, it may be noted, is applied to the 
common dog of Indian towns and villages, and to the 
scavenger kite, M/z/vus Govinda. 

The Paraiyans are included by Mr. F. S. Mullaly in 
his ‘Notes on Criminal Classes of the Madras Presi- 
dency.’ “The local criminals,” he writes, “throughout 
the Presidency in all villages are the Paraiyas, and, 
though they cannot be considered de facto a criminal 
tribe, yet a very large proportion of the criminals of the 
Presidency are of this caste, notable among them being 
the Vépar Paraiyas of South Arcot.” For an account of 
these Vépur Paraiyas and their methods I must refer the 
reader to Mr. Mullaly’s description thereof. Concerning 
these criminal Paraiyans, Mr. Francis writes as follows.* 
“ There is one branch of them in Suttukulam, a hamlet 
of Cuddalore. They are often known as the Tiruttu 
(thieving) Paraiyans. Thecrimes to which they are most 
addicted are house-breaking and the theft of cattle, sheep 
and goats, and the difficulty of bringing them to book is 
increased by the organised manner in which they carry on 
their depredations. They are, for example, commonly in 
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league with the very heads of villages, who ought to be 
doing their utmost to secure their arrest, and they have 
useful allies in some of the Udaiyans of these parts. It 
is commonly declared that their relations are sometimes 
of a closer nature, and that the wives of Vépur Paraiyans 
who are in enforced retirement are cared for by the 
Udaiyans, Tothisis popularly attributed the undoubted 
fact that these Paraiyans are often much fairer in com- 
plexion than other members of that caste.” It is said to 
be traditional among the Vépur Paraiyans that the talis 
(margiage badges) of Hindu women and lamps should 
not be stolen from a house, and that personal violence 
should not be resorted to, except when unavoidably 
necessary for the purpose of escape or self-defence. 

In a kindly note on the Paraiya classes, Surgeon- 
Major W. R. Cornish sums them up as follows.* “A 
laborious, frugal, and pleasure-loving pcople, they are the 
very life-blood of the country, in whatever field of labour 
they engage in. The British administration has freed 
them, as a community, from the yoke of hereditary 
slavery, and from the legal disabilitics under which they 
suffered ; but they still remain in the lowest depths of 
social degradation. Thc Christian missionaries, to their 
undying honour be it said, have, as a rule, persevered in 
breaking through the time-honoured custom of treating 
the Paraiya as dirt, and have admitted him to equal rights 
and privileges in their schools and churches, and, what- 
ever may be the presen position of the Paraiya com- 
munity in regard to education, intelligence, and ability to 
hold a place for themselves, they owe it almost wholly to 
the Christian men and women who have given up their 
lives to win souls for their great Master.” 


* Madras Census Report, 1871. 
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Paraiyans of Malabar, Cochin and Travan 
core.—For the following note on the Paraiyans or 
Paraiyas ef Cothin I am indebted to Mr. L. K. Anantha 
Krishna Aiyar.* Paraiyas belong to a very low caste 
of the agrestic serfs of Cochin, next to Pulayas in order 
of social precedence. They will eat at tke hands of all 
castes, save Ulladans, Nayadis, and Pulayas. But ortho- 
dox Pulayas have to bathe five times, and let blood flow, 
in order to be purified from pollution if they touch a 
Paraiya. In rural parts, a Paraiya’s hut may be seen far 
away on the hill-side. At the approach of a member of 
some higher caste, the inmates run away to the forest. 
They cannot walk along the public roads, or in the 
vicinity of houses occupied by the higher castes. It is 
said that they at times steal the children of Nayars, and 
hide them in the forest, to bring them up as their own. 
They are extremely filthy in person and habits, They 
very rarely bathe, or wash their bodies, and a cloth, 
purchased at harvest time, is worn till it fallS to pieces. 
They will cat the flesh of cattle, and are on this accoumt 
despised even by the Pulayas. They are their own 
barbers and washermen. 

A legend runs to the effect that Vararuchi, the famous 
astrologer, and son of a Brahman named Chandragupta 
and his Brahman wife, became the King of Avanthi, and 
ruled till Vikramaditya, the son of Chandragupta by his 
Kshatriya wife, came of age, when he abdicated in his 
favour. Once, when he was resting under an ashwastha 
tree (Ficus religiosa), invoking the support of the deity 
living therein, he overheard the conversation of two 
Gandarvas on the tree, to the effect that he would marry 
a Paraiya girl. This he prevented by requesting the 
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king to have her enclosed in a box, and floated down 
a river with a nail stuck into her head. The box was 
taken possession of by a Brahman, who was bathing 
lower down, and, on opening it, he found a beautiful girl, 
whom he considered to he a divine gift, and regarded 
as his own daughter. One day the Brahman, seeing 
Vararuchi passing by, invited him to mess with him, and 
his invitation was accepted on condition that he would 
prepare eighteen curries, and give him what remained 
after feeding a hundred Brahmans. The Brahman was 
puzzled, but the maiden, taking a long leaf, placed there- 
on a preparation of ginger corresponding to eighteen 
curries, and with it some boiled rice used as an offering 
at thé Vaiswadeva ceremony, as the cquivalent of the 
food for Brahmans. Knowimg this to be the work of 
the maiden, Vararuchi desired to marry her, and his wish 
was acceded to by the Biahman. One day, while con- 
versing with his wife about then past lives, he chanced 
to see a nail stuck in her head, and he knew her to be the 
girl whom he had caused to be floated dow, the stream, 
He accordingly resolved to go on 4 pilgrimage with his 
wife, bathing 1n rivers, and worshipping at temples. At 
last they came to Kerala, where the woman bore him 
twelve sons, all of whom, except one, were taken care of 
by members of different castes, They were all remark- 
able for their wisdom, and believed to be the avatar 
(incarnation) of Vishnu, gifted with the power of 
performing miracles. ne of them was Pakkanar, the 
great Malayalam bard, Once, it is said, when some 
Brahmans resolved to go to Benares, Pakkanar tried to 
dissuade them from so doing by telling them that the 
journey to the sacred city would not be productive of 
salvation. To prove the fruitlessness of their journey, 
he plucked a lotus flower from a stagnant pool, and gave 
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it to them with instructions to deliver it to a hand 
which would rise from the Ganges, when they were to 
say that ij was a present for the goddess Ganga from 
Pakkanar. ‘They did as directed, and returned with news 
of the miracle. Pakkanar then led them to the stagnant 
pool, and said “Please return the lotus flower, Oh! 
Ganga,” when it appeared in hishand. Pakkanar is said 
to have earned his living by the sale of the wicker-work, 
which he made. One day he could not sell his baskets, 
and he had to go starving. A neighbour, however, gave 
him some milk, which Pakkanar accepted, and told the 
donor to think of him if ever he was in danger, The 
neighbour had a married daughter living with him, who, 
some time after, was dying of snake-bite. But her father 
remembered the words of Pakkanar, who came to the 
rescue, and cured her. One of Pakkanar’s brothers was 
named Narayana Branthan, who pretended to be a lunatic, 
and whose special delight was in rolling huge stones up 
a hill, for the pleasure of seeing them roll down” ~Though 
the son of a Brahman, he mixed freely with members cf 
all castes, and had no scruple about dining with them, 
A Nambitiri Brahman once asked him to choose an aus- 
picious day for the performance of his son's upanayanam 
(thread ceremony). He selected a most inauspicious 
day and hour, when the boy's family assembled and 
asked Narayana whether the rite should be celebrated. 
He told the father to look at the sky, which became 
brilliantly illuminated, and a Brahman was seen changing 
his sacred thread. The omen being considered favour- 
able, the investiture ceremony was proceeded with, 

The Paraiyas of Malabar and Cochin are celebrated 
for their knowledge of black magic, and are consulted in 
matters relating to theft, demoniacal influence, and the 
killing of enemies. Whenever anything is stolen, thie 
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Paraiya magician is consulted. Giving hopes of the 
recovery of the stolen article, he receives from his client 
some paddy (rice) and a few panams (money), avith which 
he purchases plantain fruits, a cocoanut or two, toddy, 
camphor, frankincense, and rice flour. After bathing, 
he offers these to his favourite deity Parakutti, who is 
represented by a stone placed in frontofhishut. Rattling 
an iron instrument, and singing till his voice almost fails, 
he invokes the god. If the lost property does not turn 
up, he resorts to a more indignant and abusive form of 
invocation. If the thief has to be caught, his prayers 
are redoubled, and he becomes possessed, and blood 
passes out of his nose and mouth. When a person is 
ill, or under the influence of a demon, an astrologer and 
a magician named by the former are consulted, The 
magician, taking a cadyan (palm) leaf or copper or silver 
sheet, draws thereon cabalistic figures, and utters a man- 
tram (prayer). Rolling up the leaf or sheet, he ties it 
to a thread, and it is worn round the neck in the case 
of a woman, and round the lows in the case of a man, 
Sometimes the magician, taking a thread, makes several 
knots in it, while reciting a mantram. The thread is 
worn round the neck or wrist. Or ashes are thrown 
over a sick person, and rubbed over the forehead and 
breast, while a mantram is repeated. Of mantrams, the 
following may be cited as examples. “ Salutation to 
god with a thousand locks of matted hair, a thousand 
hands filling the three worlds and overflowing the same. 
Oh! Goddess mother, out of the supreme soul, descend, 
Oh! Sundara Yaksha (handsome she-devil), Swaha (an 
efficacious word).” “Salutation to god. He bears a 
lion on his head, or is in the form of a lion in the upper 
part of his body. In the mooladhara sits Garuda, the 
bord of birds, enemy of serpents, and vahana (vehicle) of 
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Vishnu. He has Lakshmana to the left, Rama to the 
right, Hanuman in front, Ravana behind, and all around, 
above, below, everywhere he has Sri Narayana Swaha. 
Mayst thou watch over or protect me.” 

The Paraiyans are notorious for the performance of 
marana kriyakal, or ceremonies for the killing of enemies. 
They resort to various methods, of which the following 
are examples — 

(1) Make an image in wax in the form of your 
enemy. Take it in your right hand, and your chain of 
beads in your left hand. Then burn the image with due 
rites, and it shall slay your enemy in a fortnight. 

(2) Take a human bone fron: a burial-ground, and 
recite over it a thousand times the following mantra ;— 
“Oh, swine-faced goddess! seize him, seize him as a 
victim. Drink his blood, eat, cat his flesh. Oh, image 
of imminent death! Mualayala Bhagavathi." The bone, 
thrown into the enemy’s house, will cause his ruin, 

Odi or oti cult (breaking the human bo@y) is the 
name given to a form of black magic practiced by the 
Paraiyans, who, when proficient in it, are believed to be 
able to render themselves invisible, or assume the form 
of a bull, cat, or dog. They are supposed to be able to 
entice pregnant women from their houses at dead of 
night, to destroy the foetus in the womb, and substitute 
other substances for it, to bring sickness and death 
upon people ; and so to bewitch people as to transport 
them from one place to another. A Paraiya who wishes 
to practice the cult goes to a guru (preceptor), and, 
falling at his feet, humbly requests that he may be 
admitted into the mysteries of the art. The master 
first tries to dissuade him, but the disciple persists in 
the desire to learn it. He is then tried by various tests 
as to his fitness. He follows his master to the forests 
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and lonely places at midnight. The master suddenly 
makes himself invisible, and soon appears before him 
in the form of a terrible bull, a ferocious dog, or an 
elephant, when the novice should remain calm and 
collected. He is also required to pass a night or two 
in the forest, which, according to his firm belief, is full 
of strange beings howling horribly. He should remain 
unmoved. By these and other trials, he is tested as 
to his fitness. Having passed through the various 
ordeals, the guru initiates him into the brotherhood 
by the performance of pija on an auspicious day to 
his favourite Nili, called also Kallatikode Nili, through 
whose aid he works his black art. Flesh and liquor are 
consumed, and the disciple is taught how to prepare 
pilla thilam and angola thilam, which are the potent 
medicines for the working of his cult. The chief ingre- 
dient in the preparation of pilla thilam, or baby oil, is 
the sixth or seventh month's foetus of a primipara, who 
should belong to a caste other than that of the sorcerer. 
Having satisfied himself that the umens are favourable, 
he sets out at midnight for the house of the woman 
selected as his victim, and walks several times round 
it, waving a cocoanut shell containing a mixture of lime 
and turmeric water (gurusi), and muttering mantrams to 
secure the aid of the deity. He also draws yantrams 
(cabalistic devices) on the ground. The woman is com- 
pelled to come out of her house. Even if the door is 
locked, she will bang her head against it, and force it 
open. The sorcerer leads her to a retired spot, strips 
her naked, and tells her to lie flat on the ground. This 
‘she does, and a vessel made of a gourd (Lagenaria) is 
placed close to her vagina. The uterus then contracts, 
and the foctusemertges. Sometimes, it is said, the uterus 
‘is filled-with some rubbish, and the woman instantly dies. 
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Care is taken that the fortus does not touch the ground, 
as the potency of the drug would thereby be ruined, 
The foetus is cut to pieces, and smoked over a fire. It 
is then placed in a vessel provided with a few holes, 
below which is another vessel. The two are placed in 
a larger receptacle filled with water, which is heated 
over a fire, From the foctus a liquid exudes, which is 
collected in the lower vessel. A human skull is then 
reduced to a fine powder, which 1s mixed with a por- 
tion of the liquid (thilam). With the mixture a mark is 
made on the forehead of the sorcerer, who rubs some of it 
over various parts of his body, and drinks a small quantity 
of cow-dung water. He then thinks that he can assume 
the form of any animal he likes, and achieve his object 
in view, be it murder or bodily injury. The magic oil, 
called angola thilam, is extracted from the angola tree 
(Alangium Lamarck), which bears a very large number 
of fruits. One of these is believed to be endowed with 
life and power of motion, and to be capable Of descend- 
ing and returning to its original position on dark nights. 
Its possession can be attained by demons, or by an expert 
watching at the foot of the tree. When it has been 
secured, the extraction of the oj] involves the same opera- 
tions as those for extracting the pilla thilam, and they 
must be carried out within seven hours. A mark made 
on the forehead with the oil enables its wearer to achieve 
his desires, and to transform himself into some animal. 
When a person has an enemy whom he wishes to 
get rid of, the Paraiya magician is consulted, and the 
name of the enemy given to him. Identifying his resi- 
dence, the Paraiya starts off on a dark night, and anyone 
whom he comes across is at once dispatched with a blow 
The victim comes out of his house in a state of stupe 
faction, and the magician puts him to death either bys 
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blow on the head, or by suffocating him with two sticks 
applied to his neck. Odi cult is said to have been 
practiced till only a few years ago in the rural parts of the 
northern part of the State, and in the taluks of Palghat 
and Walluvanad in Malabar, and even now it has not 
entirely died out. But cases of extracting foetuses and 
putting persons to death are not heard of at the present 
day, owing to the fear of Government officials, landlords, 
and others. The story is current of a Nayar village offi- 
cial, who had two fine bullocks, which a Mappila wished 
to purchase. The Nayar, however, was unwilling to part 
with them. The Mappila accordingly engaged some 
men to steal the animals. Availing themselves of the 
absence of the Nayar from home, the robbers went to his 
house, where they saw a Paraiya and his wife practicing 
the odi cult, and compelling a young woman to come 
out of the house, and lie on the ground. Catching hold 
of the Paraiya, the robbers tied him to a tree, and secured 
him. The manand his wife were beaten, and the would- 
be robbers rewarded with a present of the bullocks. 

The Paraiyans have no temples of their own, but 
worship Siva or Kali. According to a legend, in Treta- 
yaga (the second age), a Paraiya named Samvara, and 
his wife Pulini were living in a forest, and one day 
came across a Sivalinga (stone lingam) at a dilapidated 
temple, which they kept, and worshipped with offerings 
of flesh, and by smearing it with ashes from the burial- 
ground. Ona certain dey, no ashes were available, and 
the woman offered to have her body burnt, so that the 
ashes thereof might be used. With much reluctance 
her husband sacrificed her, and performed pija. Then 
he turned round to offer, as usual, the prasadam to his 
wife forgetting that she was dead, and he was surprised 
towee her standing before him, receiving his offering 


